
Week 4 Prayer Material 
 

Following are seven passages.  All were taken either from Simon Wiesenthal: 
The Sunflower, in a 2th anniversary publication that presents responses from 
32 individuals, or from Echoes from Calvary, edited by Richard Young.  You 
may pray with a different one each day or may just take a few to reflect on 
over the course of the week. 

 
 
 

Rembert G. Weakland 
(from Echoes from Calvary) 

 
The most difficult aspect of being a disciple of Christ is granting forgiveness. On the 
Cross Jesus gives us an example of that specifically Christian virtue. He even goes so far 
as to offer an excuse: they know not what they do. 
 
St. Augustine [serm. 49.8] tells us that in his day some people omitted the section of the 
Our Father that said: Forgive us our sins as we forgive those who sin against us. In this 
phrase Augustine said they rightly recognized that they would be making a pact with 
God. By omitting it they felt they would not be bound in conscience. Such thinking must 
still have been common in the days of St. Benedict, since he prescribes [in chapter 13:12] 
that the superior in choir twice daily, that is, at Lauds and Vespers, say these words aloud 
for all to hear and thus renew their pact. Could this be the reason why in many of the 
oldest and best manuscripts of Luke’s Gospels this verse, namely Jesus’ words of 
forgiveness from the Cross, are so often omitted? Today no one omits these words. But 
perhaps the situation is worse in that we say them without taking into consideration their 
consequences.  
 
Although we know this teaching of Jesus so well and have heard over and over again the 
many scriptural passages that reinforce it, we still are impressed in our day when 
someone acts accordingly. Instead, how frequently we hear people seeking vengeance 
rather than forgiveness. Perhaps we all suffer from a confusion of ideas. First, we know 
that justice must be done and confuse it with vengeance. Forgiveness is not to deny 
justice, but only to add the kind of mercy that we ourselves would want from others. 
Secondly, forgiveness does not mean to forget. Living with the memory of wrongs done 
can prevent us from their repetition. What forgiveness does is purify our own hearts and 
minds of hatred and vengeance and free us up. Thirdly, whether we sincerely ask for 
forgiveness or whether we seek to forgive others, ultimately we know what we really 
desire is reconciliation. Reconciliation goes beyond forgiveness in an attempt to expunge 
from our minds and from society all those obstacles that prevent all of us from living 
truly good, humane lives, concerned about the good of all. 
 
What we need today are models and examples of true reconciliation. I think, for example, 
of the work of the reconciliation commission in South Africa led by Archbishop Tutu. 
Several photos of reconciliation in our day stay imbedded in our minds. I think of the 



embrace between Pope Paul VI and Patriarch Anthanagoras. I think also of the story of 
Cardinal Bernardin’s forgiveness of his accuser and the reconciliation for the Eucharist 
that followed. 
 
From the Cross Jesus is telling us that true reconciliation between peoples and among 
nations can only come when, like him, we are willing to forgive. He expects us then to 
say the Our Father as our daily prayer and as a renewal of our pact with him to forgive 
others as he forgives us.  
 
 
 
 
 
 
 

The Dalai Lama 
(from The Sunflower symposium) 

 
I believe one should forgive the person or persons who have committed atrocities against 
oneself and mankind. But this does not necessarily mean one should forget about the 
atrocities committed. In fact, one should be aware and remember these experiences so 
that efforts can be made to check the reoccurrence of such atrocities in the future.  
 
I find such an attitude especially helpful in dealing with the Chinese government’s stand 
on the Tibetan people’s struggle to regain freedom. Since China’s invasion of Tibet in 
1949-50, more than 1.2 million Tibetans, one-fifth of the country’s population, have lost 
their lives due to massacre, execution, starvation, and suicide. Yet for more than four 
decades we have struggled to keep our cause alive and preserve our Buddhist culture of 
nonviolence and compassion.  
 
It would be easy to become angry at these tragic events and atrocities. Labeling the 
Chinese as our enemies, we could self-righteously condemn them for their brutality and 
dismiss them as unworthy of further thought or consideration. But that is not the Buddhist 
way. 
 
Here I would like to relate a very interesting incident. A few years back, a Tibetan monk 
who had served about eighteen years in a Chinese prison in Tibet came to see me after his 
escape to India. I know him from my days in Tibet and remember last seeing him in 
1959. During the course of that meeting I had asked him what he felt was the biggest 
threat or danger while he was in prison. I was amazed by his answer. It was extraordinary 
and inspiring. I was expecting him to say something else; instead he said that what he 
most feared was losing his compassion for the Chinese. 
 
 
 
 



Jose Hobday 
(from The Sunflower symposium) 

 
For some, forgiveness is weakness and may actually be a condoning of the evil done. I do 
not agree….I am of Native American descent (Seneca, Iroquois, and Seminole) and have 
felt discrimination all my life on this land. I have listened to the stories and read of the 
atrocities, executions, starvation, and genocide committed against my people. History 
gives us many accounts of these afflictions. Native people have been wiped out by 
government gifts of smallpox blankets; we have had dogs set upon us and have been shot 
down for sport—many more than six million of us. This too has been going on for 
centuries, while the invaders/conquerors have stood by and watched. Many others around 
the world have suffered terrible indignities as well.  
 
But the words of my Seneca mother to me when I was badly wronged and wanted 
revenge and retaliation stay with me: “Do not be so ignorant and stupid and inhuman as 
they are. Go to an elder and ask for the medicine that will turn your heart from bitterness 
to sweetness. You must learn the wisdom of how to let go of poison.” 
 
Forgetting and forgiveness may seem to be two different things, but I believe they are of 
a piece. Every time you remember a wrong, you are asked to forgive it. From my 
experience, wrongs will return to the mind for years and years and years. Each recall asks 
for forgiveness, and you stay in the power of that act until you let go. Compassion is all-
embracing, extending to all creation—to plants and to animals, including the two-legged 
variety. Forgiveness is of the heart. 
 
 

Matthieu Ricard 
(from The Sunflower Symposium) 

 
True compassion must embrace all things and everyone: the worthy and the guilty, the 
friend and the foe. No matter how bad someone is, we believe that the basic goodness 
remains. A piece of gold, after all, is still gold, even if buried in the ground. Once the dirt 
is removed, the true nature of the gold will be revealed.  
 
“The only good thing about evil,” goes the Buddhist saying, “is that it can be purified.” In 
Buddhism, forgiveness does not mean absolution, but an opportunity for the inner 
transformation of both victim and perpetrator. The perpetrator of evil will himself suffer 
over many lifetimes to a degree determined by his actions, until he is ready for inner 
transformation. 
 
For the victim, forgiveness is a way of transforming his own grief, resentment, or hatred 
into good. To grant forgiveness to someone who has truly changed is not a way of 
condoning or forgetting his or her past crimes, but of acknowledging whom he or she has 
become. Only inner change offers the opportunity for the perpetrator to escape the 
whirlpool of wrongdoing that he is now in. Both individuals and society need forgiveness 
so that grudges, venom, and hatred will not be perpetuated as new suffering.  



 
Martin E. Marty 

(from Echoes from Calvary) 
 

Many ancient biblical manuscripts omit this cry. [“Father, forgive them for they know not 
what they do.”]  Scholars believe that Christian copyists in the second century could not 
stomach the idea that Jesus would want God to forgive his executioners. The scribes in 
that case did not have the generous soul that their Jesus here revealed, so they cut the 
saying out of their copies. Countless believers have done so ever since, whenever they 
failed to follow the one they call “savior”—whenever they’ve found someone not to 
forgive. 
 
The cry for forgiveness is still a shocker, for those who have faith in Jesus, or for those 
who don’t but like to have him as a model for their life. We all find it hard to imagine 
how liberating it can be when we stop finding a need to assign guilt, when we no longer 
need to hold a grudge, when we no longer seek revenge. No one finds it easy to ask 
forgiveness for someone else, because that means that we have to be forgivers ourselves. 
 
So the scribes who took this text out of their manuscript were changing the whole plot of 
the Jesus story. They were simply taking out its heart. 
 
 
 

 
Raymond E. Brown 

(from Echoes from Calvary) 
 

The Italian poet Dante described Luke as scriba mansuetudinis Christi, the evangelist 
who described for us the sweet gentleness of Christ. Nowhere is that more evident than in 
the three words that the crucified Jesus speaks in Luke’s Gospel, of which this is the first. 
In Luke’s view, the Jesus of the Passion narrative continues the healing, forgiving, 
reconciling ministry that filled his public life. 
 
Only in Luke’s passion does Jesus heal the ear of the servant who came to the Mount of 
Olives to arrest him. Lonely in Luke does Jesus reconcile Herod and Pilate, his judges 
who had been enemies up to the time they met him. Only in Luke does Jesus stop on the 
way to the Cross to express his concern about the Daughters of Jerusalem who wept for 
him. And only in Luke will he extend his grace to the criminal crucified with him who 
asked to be remembered. And so it is not surprising that again, only in Luke, do we have 
from the crucified Jesus a word like “Father, forgive them. They do not know what they 
are doing.” 
 
In loyalty to a Lucan Jesus who told of the mercy of the father for the prodigal son, 
should we not be challenged to go further and forgive even those who do know the wrong 
that they are doing? 
 



Understanding Brings Forgiveness 
(from Thich Nhat Hanh, Living Buddha, Living Christ) 

 
“Forgive us our trespasses, as we forgive those who trespass against us.” Everyone makes 
mistakes. If we are mindful, we see that some of our actions in the past have caused 
others to suffer, and some actions of others have made us suffer. We want to be 
forgiving. We want to begin anew. “You, my brother or sister, have wronged me in the 
past. I now understand that it was because you were suffering and did not see clearly. I no 
longer feel anger toward you.” You cannot force yourself to forgive. Only when you 
understand what has happened can you have compassion for the other person and forgive 
him or her. That kind of forgiveness is the fruit of awareness. When you are mindful, you 
can see the many causes that led the other person to make you suffer, and when you see 
this, forgiveness and release rise naturally. Putting the teachings of Jesus and the Buddha 
into practice is always helpful. 
 
 


